
Imagination, 
Inspiration, 
Intuition

Allahis the Light of the heavensandthe earth. Theparableof His
Light isa nichewhereinisa lampɳthe lampis in a glass,the glass
as it were a glittering starɳ lit from a blessedolive tree, neither
easternnor western,whoseoil almostlightsup, thoughfire should
not touch it. Light uponlight. Allahguidesto HisLight whomever
He wishes. Allah draws parables for mankind, and Allah has
knowledgeof all things.ɳSuratAl-NŐrϼмжЮϜ( ) [24:35]



IbnMuqrireadstheKorancorrectly. Thatis,hereadsthe
formof the Korancorrectly,but hehasn'ta clueasto the
meaning. Theproof of this lies in the fact that whenhe
does come acrossa meaninghe rejects it. He reads
without insight,blindly. He is like a man who holdsa
sablein hishand. If offereda better sablehe rejectsit.
We realizetherefore that he doesnot know the sable.
Someonehastold him that what he hasis sable,andso
he holds onto it in blind imitation. It is like children
playing with walnuts; if offered walnut oil or walnut
kernels,theywill rejectthem becausefor them a walnut
issomethingthat rollsandmakesnoise,andthoseother
thingsdonot roll or makenoises.

God'streasurehousesaremany,andGod'sknowledgeis
vast. If a man reads one Koran knowledgeably,why
shouldherejectanyotherKoran?ɳJalaluddinRumi

It isHewhohassentdownto youtheBook. Partsof it are
definitiveverses,whicharethemotherof theBook,while
othersaremetaphorical. Asfor thosein whoseheartsis
deviance,theypursuewhatismetaphoricalin it, courting
temptation and courting its interpretation. But no one
knows its interpretationexceptAllah and those firmly
groundedin knowledge; theysay,ɵWebelievein it; all of
it is from our Lord.ɶAndnonetakesadmonition[no one
will know its meanings] except those who possess
understanding.ɳAl-Imran[3:7]

Thosewhohaveno knowledgesay,ɵWhydoesnot Allah
speakto us,or come to us a sign?ɶSo said thosewho
werebeforethem,[words]similarto whattheysay. Alike
are their hearts. Wehavecertainlymadethe signsclear
for apeoplewhohavecertainty(yŐqinŐn, yaqin).

ɳAl-Baqarah[2:118]

God Most High has said, ɸIn that are signs for those who read the signsɹ 
(15:75).  ɸBy those who read the signsɹ means ɸfor those who can see 

the inward state of thingsɹ or ɸthose who have insight.ɹ
ɳAl-Risalah: Principles of Sufism by Al-Qushayri



The Three Forms 
of Certainty

Å'ilm al-yaqin, "the knowledge of certaintyɸ

Å'aynal-yaqin, "the eye of certaintyɸ

Åhaqqal-yaqin, "the truth of certaintyɹ

ɸCertainty is contemplation (mushahadah, 
witnessing).ɹ ɳAl Hasan al-Nuri



[Al-Jurayri] said that whoever does not 
establish awe of duty and vigilance 

(muraqaba, or awareness: muhadarah) in his 
relationship to God will not arrive at 

disclosure of the unseen (mukashafah) or 
contemplation (mushahadah) of the divine. 

ɳAl-Qushayri, Al-Risalah: Principles of Sufism



Imagination, Inspiration, and Intuition are 
obligatory steps of the Initiation. Whosoever 

has raised these three steps of direct 
knowledge has reached supraconsciousness. 

The world of Imaginative Knowledge is a 
world of symbolic images.

Inspiration grants us the power of interpreting 
symbols.

In the world of Intuition, we see the great 
cosmic theater and we are the spectators. We 

attend the great drama of life.

ɲSamael Aun Weor, Fundamental Notions of 
Endocrinology and Criminology

Awareness (muhadarah) is the beginning; then 
follows disclosure (mukashafah), then 

contemplation (mushahadah). 

ɲAl-Qushayri, Al-Risalah: Principles of Sufism



For the wise,to imagineis to see. Imaginationis
thetranslucenceof thesoul. [ɾ]

WhosoeverawakensConsciousnesshas reached
ImaginativeKnowledge. This one moves in the
worldof symbolicimages.

The symbolsthat the student saw while he was
dreaminghenowseeswithoutdreaming,asbefore
hewasseeingthemwith a sleepingconsciousness.
Now he moves himself among them with an
awakenedConsciousnesseven when his physical
bodyisprofoundlyasleep.

Whenthe studentreachesImaginativeKnowledge,
he seesthe symbolsbut he doesnot understand
them. Hecomprehendsthat all of natureisa living
scripturethat hedoesnot know. Thestudentneeds
to elevatehimselfinto InspiredKnowledgein order
to interpretthesacredsymbolsof GreatNature.

ɲSamael Aun Weor, FundamentalNotions of
EndocrinologyandCriminology

Awareness[from thesameArabicroot word hudur,
presence],is presenceof heart, which may be
producedby the comingtogetherof innumerable
smallproofsof what is real. It is still behindthe
veil, even if the heart is present with the
overwhelming power of the practice of
remembering God. ɲAl-Qushayri, Al-Risalah:
PrinciplesofSufism



Logical thought and exact concept is needed 
for the purpose of developing the internal 

senses absolutely perfectly.

Every incoherence, every lack of logical and 
moral equilibrium obstructs and damages 
the evolution and progress of the chakras, 
disks, or lotus flowers of the astral body. 

ɳSamael Aun Weor, Fundamental Notions of 
Endocrinology and Criminology



Inspired Knowledge grants us the power of 
interpreting the symbols of Great Nature. [ɾ]  

When the ɸIɹ interferes by translating and 
interpreting symbols, then it alters the 

meaning of this secret scripture, and the 
clairvoyant falls into a crime that can conduct 

him to jail.

Interpretation must be tremendously 
analytical, highly scientific, and essentially 

mystical. There is a need to learn how to see 
and how to interpret in the absence of the ɸI,ɹ 

of the myself. 

ɲSamael Aun Weor, Fundamental Notions of 
Endocrinology and Criminology

After this comes disclosure (unveiling, 
mukashafah) which is presence which has the 

quality of proof itself.  In the condition the 
heart has no need of pondering indications or 
searching for the road, nor seeking protection 

from occasions of uncertainty, and it is not 
screened from the nature of the Unseen. 

ɲAl-Qushayri, Al-Risalah: Principles of Sufism


